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YOKIGURASHI 


Yokigurashi literally means cheer- 
ful life free from all anxieties and 
selfish desires. It is to be recalled that 
God the Parent created human beings 
in order to find pleasure in our joy- 
ous life (Yokigurashi). 

Yokigurashi has been divinely in- 
tended for man to pursue happiness 
in the ken of the teachings of Tenri- 
kyo. It is not only the life blessed 
with all the human comforts, necessi- 
ties, and luxuries and the life entirely 
free from hardships, nevertheless it 
may be one akin to the former or 
one akin to the latter, provided that 
it is free from all anxiety and sel- 
fish desires and is in accord with the 
teachings of Tenrikyo as in regard 
to dusts (miserliness, covetousness, 
hatred, self-love, enmity, anger, avar- 
ice, arrogance, falsehood and _flat- 
tery). Dusts are improper working 
of the mind, and the dusts constitute 
the source leading to moral corrup- 
tions, commission of crimes, or to 
human sufferings. 

In order to be in accordance with 
the teaching of Tenrikyo, one must 
live a life of Yokigurashi, lead a 
devout life and obstain from seeking 
his own ends. It is an upright, or 
moral life, embodying the essence 
and core of Hinokishin (voluntary 
gratiutous holy service), which brings 
joy and happiness not only to him- 
self but also to others as well. And 
this joy and happiness must be con- 
structive, such as will not leave in 
their wake destruction that spells 
doom to one as well as to others. 

The world ardently aspires to peace. 
But a world peace worthy of the 
name cannot be brought about by 
the mere abandonment of conflict. For 
the giving up of conflict, though it 
may bring external tranquility to 
the world, will not in itself bring the 
advent of a glorious peace made per- 
manent with Heavenly light. For 
such a sublime creation as the con- 
struction of a truly peaceful world 
is possible only when it is based on 
the Divine truth. In other words, a 
Paradise on earth instilled with a 
boundless life, a world bathed in de- 
light, for which he awaits so ardent, 
ly, is possible only when all humans 


rightly comprehend the truth of His 
way and extinguish the selfishness 


and vie with one another in single 
heated efforts to help others. 


Morning on January 26th 


Many followers crowded to the Main Sanctuary in the gray of the morning. 


WHAT IS THE MEANINGS OF 


January 26 marked the Seventieth 
Anniversary of the passing away of 
the Foundress of Tenrikyo, Miki Na- 
kayama. 

The golden day for which the fol- 
lowers of Tenrikyo had waited ex- 
pectantly came to pay homage to the 
Foundress’ Spirit and to recall the 
eventful days during which She en- 
countered and overcame many hard- 
ships and difficulties before paving 
the way to what Tenrikyo is today. 

Let us hark back to the days when 
Tenrikyo was still in its embryonic 
stage in the course of its develop- 
ment, especially to about fifty years 
of terrible hardship and _ privation, 
which Foundress Miki Nakayama had 
gone through in order to bring Salva- 
tion to the suffering humanity, and 
appreciate the laudable Model Ways 
of Living as exemplified and prac- 
ticed by Foundress, which constitute 
the pivot around which the religious 
faith of all the followers of Tenrikyo 
is centered. 

Foundress Miki Nakayama braved 
the most excruciating pains and de- 
voted Her entire life to bring relief 
to the poor and distressed at the ex- 
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SEVENTIETH ANNIVERSARY? 


pense of Her own material happi- 
ness. As brought to Her in the.divine 
revelation, Foundress Miki Nakaya- 
ma endured all human sufferings in 
order to seek some remedy for human 
ills. She gave away generously to 
the poor everything she had until 
finally She and Her family had to 
eke out their living on their meager 
daily earnings. 

The greatness of Foundress Miki 
Nakayama lies in the fact that She 
lived what She taught, faithfully 
abiding by the guiding principle of 
Tenrikyo which is_ identical with 
logos. It is this very example that 
led all the followers of Tenrikyo to 
regard her as a great leader. 

The Jubilee was formally celebrated 
on January 26, under the direction of 
Patriarch Shozen Nakayama (Shin- 
bashira). According to the report 
made by the Transportation Depart- 
ment of the Administrative Head- 
quarters of Tenrikyo, more than 2,- 
000,000 people welcomed at 
Tenri (Jiba) during the intervening 
time between January 26 and Febru- 
ary 18. 


were 


(Continued on Page 3) 
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THE LIFE OF THE 
FOUNDRESS OF TENRIKYO 
Testimony to the Divine 
Parental Mind 


Under these circumstances Miki 
still continued her charity work un- 
interrupted. The Nakayamas’ for- 
tunes declined very fast in a sharp 
curve from the status of an old and 
respected family to the verge of the 
beggar group. Most of the relatives 
and friends began to shun the house. 
There were even people who sent 
letters declaring their desire to sever 
social intercourse. They were afraid 
the family might become a financial 
burden to themselves. 

Zembei bit his lips and endured 
the humiliation with the thought, 
“Everything will come right if only 
I remain patient and forbearing.” 
But whenever he looked at the chil- 
dren, he could not help feeling anxi- 
ous about their future. 

“At the outset Kami said happy 
days shall come after twenty or thirty 
vears. Miki says good fortune is sure 
to come again once we have reached 
the depths. One grain of today is said 
to come back in a quantity increased 
ten thousand times. It may be true. 
Rut it may also not be true. What 
the future has in store for us is 
uncertain and unreliable. What is 
certain is that the day of destitution 
*s very close by. Why is it necessary 
to make innocent children suffer such 
misery? Not only that. The Naka- 
vama house is something with which 
I was entrusted by my ancestors. 
What excuse can I offer them now 
that I have reduced the house to such 
a mess?” 

Zembei’s mind was oppressed by a 
thousand such anguished thoughts. At 
one time he made Miki wear the white 
robe and wearing the same kind of 
Kimono himself, sat with her before 
the ancestral tablet and confided to 
her the various phases of his anguish, 
and reproached and rebuked her. On 
another occasion, holding a sword 
snpnosed to possess a wonderf™] row- 
ey of driving ont evil snirts, he stood 
“vy her bed at midnight. and wort 
“ttorly. Bnt her serene face, devoid 
of any trace of malice. calmed his 
turbulent mind, and hearing the 
words of Kami conveyed throurh her 
mouth, he could not help feeling 


FTENRIKYO 


that there was something true and 
holy about them. He ended in telling 
himself, “It was I who promised to 
offer everything to Kami. What can 
I say now—” But agony and anguish 
continued to torment Zembei for many 


a day. 


SHINBASHIRA (patriarch) 


Shozen Nakeyama 
Delivering the ceremonia! address in 
the Main Sanctuary in which the service 
was performed. He argued “to make a 
start towards YOKIGURZSHI.” 


UNIVERSAL SALVATION 
A. Towards a Wider Wor!'d 


Ten years had already passed since 
Miki received the divine revelation. 
During this period she exposed her- 
self to the abuse and ridicule of 
the public. to violent opposition and 
reproach from her relatives, and felt 
keenly the sufferings of her keloved 
husband and children, but she de- 
votedly followed the way of bound- 
less charity according to whatever 
was ordered her by the Parent Deity. 
From a human standpoint, it was a 
way of thorns. Even for one who has 
renounced the world and is not 
troubled by such things as love of 
one’s dearest persons and other se- 
cular sentiments and relations. it is 
d‘fficult to follow a sacred path with 


an unchangeable sincerity over a long | 
period of ten years. To achieve this, | 
while living an ordinary secular life, | 


is an almost unsurmountable task. 


Miki, however, had achieved it. Yet | 


her ordeal did not end with this. On | 


the contrary, this was just the be- 
ginning. 


For ten years from the beginning | 
of Kaei era, the Nakayama family | 
was at its lowest ebb. Part of the | 


t 


land had already been taken over by | 


new owners, and the untended dwell- | 
completely | 


ing house had become 


desolate. Yet Miki continued to prac- | 


tice charity. In accordance with the | 
wish of the Parent Deity, she was | 
single-mindedly hurrying to reach the | 


depth of poverty. 


People got used to Miki’s way of | 
living and stopped their ridicule. In- | 


stead, they called her simply, “In- 
sane woman,” “Possessed by fox,” 
and took no further notice of her. The 


family was now deserted and for- | 


saken. 


One day she suddenly announced | 
should become a sewing | 


that she 
teacher. This was designed to wipe 


| 
q 


“at the nublic misunderstanding of | 
her as a “maniac,” or as “one possess- | 


ed by a fox.” But peoples thought 
could not be expected to change over- 
night, and at first no one came to 
seek her instruction. However, as it 
was widely known that she had a 
special talent in this line, she gradu- 
ally augmented the number of her 
ppils one by one. When we think 
that this was instrumental in getting 
her third daughter Kimi (later named 
Haru) married into the Kajimoto 
family of Ichinomoto Village, and in 
creating believers of the first period, 
we are led to believe that a profound 
divine will was hidden in this. It was 
really the bridgehead through which 
the way of Kami thus far princixally 
confined to the Nakayama househcld, 
took a positive step toward a wider 
world. 

At about the same time, the eldest 
son, Shuii, started a tiny private 
school, gathering the children of the 
neighborhood and teaching them read- 
ing, writing, caligraphy, ete. Miki 
sed even the small income obtained 
in these, as a part of the resources 
for her charity work. 

(To be continued) 
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(Continued from Page 1) 

With the memorable festive occa- 
sions, let us, together with the fol- 
lowers who are now in Jiba (Venvi) 
—the seat and the holy ground of 
Tenrikyo—as well as with the other 
followers who unfortunately could 
not go there, pay our most profound 
respect to the Foundress’ Spirit in 
memory and appreciation of her 
laudable deeds during her life time 
We must indelibly mark the Jubilee 
as a decided milestone lead ng to the 
peaceful world of Yokigurashi. 


THE FUNDAMENTAL 
DOCTRINES OF TENRIKYO 


Prof. Tadamasa Fukaya 

Realistic freedom cannot exist in- 
dependently of the human body. 

Existentialists think of life from a 
standpoint of death. It is worthy 
of attention that they, unlike philo- 
sophers of life, do not think of life 
through life, but of life through 
death. When “being” is viewed from 
“nothingness,” it is the more clearly 
understood. So in this sense life, when 
viewed from death, is the more clearly 
understood. 

Death as understood by un-Tenri- 
ists is not the same as what is gen- 
erally meant by the term. Instead of 
the word death we say ‘“Denaoshi’ 
or regeneration. We believe in the 
immortality of soul. The so _ pre- 
destined. Death comes when a body 
gets too old to bear any further use. 
The soul leaves the body just as if 
worn-out clothes were cast away; it 
comes out again into the world with 
a new body on. 

What is generally meant by death 
is considered the greatest sorrow 
in our life; nothing has been regard- 
od with greater aversion than death. 
[lowever, death as ‘“‘denaoshi” is no 
longer any grief or sorrow, for it 
‘cans not only the end of one life 
put also the beginning of a new life. 
Death as viewed from this viewpoint 
s, so to speak, a demarcation line 
which serves as a means of both 
eparation and continuation. 

Buddhists try to escape from their 
ife, while Christians attach greater 
mportance to their life in heaven 
han to that on earth. As for Ten- 
jists, however, the emphasis is al- 
vays put on this life on earth. Neither 
ife nor death can exist independently 
f the Parent Deity. 


We mankind are created by the 
Parent Deity and live by His Provi- 
dence. We commit sins either with or 
without knowledge of the fact. Our 
Foundress taught this fact in rela- 
tion to dust. Though dust is fine it 
cannot without great difficulty be 
cleared away, if there is a thick ac- 
cumulation. Again, dust is found ev- 
erywhere; and it will soon lie in a 
heap, if not noticed, although it may 
once have been cleared away. That 
is why dusting should ke continually 
repeated. We Tenriists believe that it 
is our religious practice to sweep 
away with the Deity as a broom not 
only our own dust but also that of 
the world. 


The source of our sins which are 
cleverly made known to us with dust 
and muddy water as examples, is 
traced to an egocentric state of mind. 
Human beings were created inde- 
pendently of one another by the Par- 
ent Deity, and no wonder, therefore, 
that each has his own egocentric 
way of thinking. 

When we give ourselves up _ to 
our own egocentric way of thinking 
without taking any thought of others, 
thus going so far as to ignore that 
mankind are all brothers, then we 
are acting contrary to the Heavenly 
Law, and are doing damage to our- 
selves. An extremely egoistic asser- 
tion. or greed, is “dust.’”’ Mankind 
is originally pure minded, although 
covered with dust at one time, they 
must regain the original purity. In 
the faith of Tenrikyo, vnlike Chris- 
tianity, we never speak of the original 
sin. As clearly indicated by the ex- 
pression “saved by saving others” our 
efforts made to live a life of inter- 


dependence with brotherhood as its_ 
basis are acceptable to the divine will. 


By so doing we are appreciated by 
the Parent Deity, and our happy life 
will be ensured. 

Relivions, one and all. are derived 
from the sufferings of human life 
and from the concept salvation. Actu- 
ated by these two factors, peonle 
come to embrace their religious faith. 
Morr for salvation as understood in 
Tenrikyo. Salvation sometimes means 
the donation of materials and money, 
wich is indeed, good and noble. How- 
ever, salvation of this kind is. after 
all to roake up for an insuffic‘ency. 
Why and how salvation is needed 
still remains unsolved. This is not 


the case with true salvation, which 
means the removal of causes. By t:te 
salvation we mean the regeneration 
of subject of action, or the mind. And 
all the other things are secondary 
meaning. 

Then, how are we to effect the re- 
generation of the mind? “Things Icnt 
and borrowed” are taught by our 
Foundress as a fundamental doctrine 
of Tenrikyo. The point is that the 
human body is lent by the Parent 
Deity, snd that the mind alone is 
subject to hvrman will. 

We are apt to think of our body as 
ours, and do not know that we are 
created and allowed to live by the 
Parent Deity only to make ourselves 
His chosen means. Herein originates 
the fundamental cause of failure in 
human life. The Parent Deity not 
only renders us guidance, but also 
lives among mankind; or rather we 
are in the bosom of the Parent Deity. 

The regeneration of mind is effected 
by the consciousness that we live in 
the bosom of the Parent Deity. The 
consciousness that we are children 
of the Parent Deity is driven home 
by recognizing that others are also 


‘His children. This means that indi- 


vidual personality is mutually re- 
spected as absolute. It may be said 
in this meaning that the absoluteness 
of personality is considered only in 
relation to that of the Parent Deity. 

All human beings are conscious that 
they are all chlidren of the Parent 
Deity, and help one another as broth- 
ers, thus paving the way to the 
establishm nt of a blissful world. This 
is the perfected aspect of salvation 
in Tenrikyo. We must behave with 
the consciousness that we are means 
and tools of the establishment of a 
blissful world. The Parent Deity is 
the parent not only of mankind but 
of all the gods. He is the Absolute 
Being both ultimate and original. All 
the universe is united to, and em- 
braced by, the Absolute Being. With 
this consciousness alone a real and 
ever-lasting peace will be brought to 
realization. And the so-called ‘cold- 
war” will be resolved. 

I am going to conclude this article 
of mine by stressing that the fate of 
mankind which has never been ex- 
perienced before will be developed on 
a groundwork of consciousness of the 
mutual relationship of the “nmerrei- 
fend” parent Deity with mankind. 

THE E€ND 
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Congratulation of Seventieth Anniversary —— 


But there is none than can understand My heart. 

Since creation have I looked through all over the world; 
So should it be, for none has ever taught you. 

It is not irrational that you know nothing. 

At this time I, your Parent, ap pear to you all, 


And expla to you all things in full. 


You speak of JIBA, the Parent’s Home in YAMATO, — (Mikagura-Uta) 


TEODORI is the one of the specific 
services in Tenrikyo and it is performed 
accompanied by music. 

This service is invariably preceded by 
the regular service in which the formula 


of prayer is chanted. 


The six dancers of the TEODORI dance 


measured and gra eful moving of their 
bodies, feet and hands keeping in time 
with the melody of MIKAGURAUTA 


(Dancing Psalms) and expressive music. 


TEODORI (sacred Dance of Tenrikyo) in the Main Sanctuary 


Main floor of OYASATOYAKATA 


TENRIKYO ee 
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OYASATOYAKATA 


Whoever learns of this origin all in full, 


Whoever you are, cannot but yearn C ay i 
J Ge yearn and long for it, (Mikagura-Uta) 


The night view of OYASATOYAKAT 


OY ASATOY AKATA was illuminated by about 10,000 lanterns. It was built in commemoration of the seventieth anniversary of 
‘oundress, and located in the east end of JIBA (holy seat of Tenrikyo). 
The Tenvikyo Tour, whi.h left for JIBA cn S.S. President Wilson from Los Angeles and Honolulu, arrived at JIBA on January 27th. 


About 300 followers from abroad lodged in the part of the beautiful OY ASATOY AKATA. 
Arrival of followers from abroad at OYASATOYAKATA 
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The same thing may be said of 
the pictures of beauties. It may be 
observed that the fair women por- 
(1725-1770), 
who is known as the pioneer of the 


trayed by MHarunobu 


Sasayaki (Whispering ) 


By Suzuki Harunobu 


multi-colored prints (Nishiki-e), are 
of a uniform type—with faces as 
innocent as a child’s, skin soft and 
delicate, eyes devoid of distinct ex- 
pression. What is more characteristic 
is that they have abnormally small 
hands and feet—so diminutive that 
they might belong to people in poor 
health. 

Just as Harunobu’s beauties are of 
a fixed type, so was Utamaro’s. Uta- 
maro (1754-1806) gave his beauties 
1 feature common to all of them and 
the feature has a glamorous atmo- 
sphere. Utamaro’s women are invar'i- 
ably long-faced and they have eyes 
so narrow that they look like bits 
of string, yet how coquettish they 
are in their dreamy suggestion! One 
might expect that of the women of 
Yoshiwara, but even girls in the 
business quarters attired in kimono 
(Japanese dress) with black collars 


represented. All his 
women are, without exception, tall 


are similarly 


and slender, a characteristic he em- 
phasized by a long kimono drawn 
behind. In his pictures, the lines of 
the body are slender and smooth, 


suggesting the feeling of the fleshli- 
ness. It seems that soft-fleshed skin 
like this was considered a thing of 
beauty in those olden days. Utamaro 
painted the men, whether they were 
voung men in Okcsozulin (one of a 
Japanese cap) or a burgler’s son who 
was on his way to the pleasure 
quarter of Yoshiwara, and he ex- 
pressed them feebly, tenderly and 
gently to match his beauties. 

After all, this may be interpreted 
as a reflection of the decadent social 
conditions prevailing in the latter 
days of the Edo period. This lack of 
chastity in the women and the effemi- 
nacy of the male is not confined to 
the productions of Harunobu and 
Utamaro; it can also be observed in 
the pictures of other color print ar- 
tists, such as Kiyonaga (1752-1815). 
The beauties painted by Kiyonaga 
have a dignified bearing, suggestive 
of their gentle birth and up bringing. 
In the field of the printing of natural 
scenery, Hokusai (1760-1849) is the 
famous artist. The subjects he paint- 


Gaifu Kaisei (Fine and Breezy) 


ed were full of variety—human af- 
fairs of daily life, historical events, 
natural scenery, flowers and birds. 
He had a very amazing ability in) 
capturing the essential points of 
things, which he exaggerated, as will 
be seen in his picture of Mount Fuji, | 
the crest of which seems to reach > 
high up to heaven. His genius was 
expressed most remarkably in this) 
field. His prints representing thirty- | 
six different views of Mount Fuji 
are the best examples of his ability 
in landscape. 

Shunsho (1726-1792), Hiroshige | 
(1797-1858), Kunisada (1785-1864) 
are other famous Ukiyo-e artists. | 

Soon after the period of Kunisada, | 
the Tokugawa Shogunate fell in 1868 | 
and the revolution of Meiji took place, | 
which marked an epoch in Japanese 
history. | 

Since the art of color prints had 
been flourishing in Edo (Tokyo) and 
catering to the typical esthetic need | 
of its citizens, it was natural that 
with the transformation of Edo into | 
Tokyo a change should come in the | 
art of chromoxylography which had | 
been so closely connected with the 
old regime. The Ukiyo-e receded sud- 
denly to the background. 

The End. 


By Katsushika Hokusai 


